Introductory by Nevad Kahteran & Daniel Bučan

















volume	entitled	Islamic Philosophy and Occidental Phenomenology in Dia-
logue: The Logos of Life and Cultural Interlacing (ed.	by	A.-T.	Tymieniecka,	
N.	Muhtaroglu,	and	D.	Quintern,	Springer,	Dordrecht	et	al.	2014).
We	also	received	significant	encouragement	from	Ali	Paya	who	sent	us	a	copy	
of	his	book,	The Misty Land of Ideas and the Light of Dialogue: An Anthology 
of Comparative Philosophy: Western & Islamic	(ICAS	Press,	London	2013)	
and	convinced	us	that	such	a	project	is	possible,	hic et nunc,	while	sufficient	
insights	into	the	topic	were	provided	by	two	seminal	works:	Oliver	Leaman	
(ed.),	The Biographical Encyclopedia of Islamic Philosophy	 (Bloomsbury:	
London	et	 al.	 2015)	 and	Hans	Daiber,	Bibliography of Islamic Philosophy	
(Brill,	Leiden	1999).
Comparative	philosophy	 is	 a	 form	of	 dialogue	between	philosophers-com-
paratists,	a	 form	of	 their	constructive engagement	 (to	use	Bo	Mou’s	 term).	
Whereas	dialogue	in	traditional	branches	of	philosophy	usually	takes	the	form	








Thus,	the	following	titles	come	as	no	surprise:	Turning Point of Islamic Phi-






and	Hidemi	Takahashi	(University	of	Tokyo);	Philosophy East / Philosophy 
West: A Critical Comparison of Indian, Chinese, Islamic, and European Phi-
losophy,	an	amazing	book	edited	by	Ben-Ami	Scharfstein	(Oxford	Univer-
sity	Press,	New	York	1978);	The Epistemology of Comparative Philosophy: 
A Critique with Reference to P. T. Raju’s Views	by	Joseph	Kaipayil	(Centre	
for	Indian	and	Inter-Religious	Studies,	Rome	1995);	The Problem of Defini-
tion in Islamic Logic: A Study of Abū Al-Najā Al-Farīd’s “Kasr Al-Mantiq” 
in Comparison with Ibn Taimiyyah’s “Kitāb Al-Radd Alā Al-Manṭiqiyyīn”	by	
Zainal	Abidin	Baqir	 (International	 Institute	of	 Islamic	Thought	 and	Civili-
zation,	Kuala	Lumpur	1998);	 and	others.	Viewing	 this	 all	 from	a	different	
perspective,	it	is	also	no	wonder	to	see	the	emergence	of	works	such	as	those	
by	 late	 professor	 Čedomil	Veljačić’s	 daughter,	 Snježana	Veljačić-Akpınar,	
Buddhist Meditations on Islamic Contemplative Paths: Less Traveled Roads 
& Abandoned Junctions	 (Dharma	 Realm	 Buddhist	 University,	 Ukiah,	 CA	



























we	 consequently	 speak	 of	 an	 intercultural,	 transcultural	 or	 global	 philoso-
phy	which	exhibited	a	variety	of	objectives,	methods,	and	styles	through	the	






























proučavanje indijske i evropske filozofije	(Comparative Investigation of In-
dian and European Philosophy),	which	was	never	published.	It	is	preceded	
by	 the	 article	 “Čedomil	Veljačić	 and	Comparative	Philosophy”,	written	by	
his	 daughter	 Snježana Veljačić-Akpınar	 (who	 also	 translated	 Veljačić’s	



















tively	 Is	Possible”	 by	Bo Mou	 should	be	placed	within	 the	 context	 of	 his	
earlier	work	on	the	same	issue.	Unfortunately,	this	context	is	not	well	known	









































































































































































































of	 science	 and	 in	 defining	 the	 epistemological	 structure	 of	 a	 true	 science,	
although	we	could	say	that	it	is	questionable	whether	Farabian	contribution	
really	was	“epistemologically	comprehensive	and	far-reaching	enough	as	to	



























proceeds	 to	presenting	modern	 and	contemporary	 contributions,	 reminding	
that	Arnold	Toynbee	considered	Ibn	Ḫaldūn’s	philosophy	of	history	and	sci-
ence	of	sociology	“unsurpassed	until	modern	times”,	from	the	point	of	view	














be	 regarded	 as	 controversial.	His	Clash of Civilizations	 pretends	 to	 afford	
an	 insight	 into	what	he	calls	 the	“global	politics	of	civilizations”,	 referring	
mainly	“to	the	growing	civilizational	rivalry	during	the	last	several	decades”,	
speculating	that	this	rivalry	could	bring	about	a	major	clash	of	civilizations.	







































which	 is	 the	soul’s	empyrean	bliss.	And	 the	prerequisite	 for	 this	happiness	
(in	both	its	forms,	mundane	and	empyrean),	according	to	Averroës,	is	reach-
ing	the	highest	form	of	knowledge,	which	is	realized	only	through	contact	or	
conjunction	with	 the	 ‘Active	 Intellect’.	The	 author	 concludes	 the	 first	 part	
of	the	paper,	the	part	dedicated	to	Averroës,	by	stressing	once	more	that	the	
happiness	of	thinking	has	a	political	outcome,	which	in	Averroës	implies	the	
philosopher’s	 right	and	duty	 to	 rule,	or	 at	 least	 to	counsel	 the	 ruler.	 In	 the	
second	part	of	 the	paper	 the	author	turns	to	another	great	 thinker	who	nur-
tured	an	elitist	view	of	philosophy,	in	which	he	is,	according	to	the	author,	



































al-‘ aql bi-l-insān	and	Averroës’	Epistle on the Possibility of Conjunction with 
the Active Intellect.	The	 author’s	main	 argument	 is	 that	 the	 explanation	of	
















self	admits	 that	 to	 further	corroborate	Genequand’s	view,	more	substantive	





author’s	discussion	of	 Ibn	Rushd’s	view	 is	more	convincing.	Moreover,	 in	





















fining	 the	moral	 constitution	 of	 the	 soul	 and	 the	method	 of	 controlling	 it.	
His	acceptance	of	Sufism	did	not	mean	giving	up	 rational	methods,	which	























one,	which	 is	 second-hand	 reality,	 a	mixture	 of	 being	 and	 non-being	 con-











Mahmoud	Zakzouk’s	amazing	comparative	study	Al-Ghazalis Philosophie im 
Vergleich mit Descartes,	Peter	Lang,	Frankfurt/M.	1992,	which	was	translated	
into	Bosnian	by	Sulejman	Bosto,	 a	professor	 at	 the	Faculty	of	Philosophy,	










way	of	 jῆâna	 is	known	as	a	 jῆânin	 (or	gnostic).	The	 three	mârgas	 broadly	
correspond	to	the	three	fundamental	degrees	or	stations	of	Sufism:	makhâfa	















































































gnostic	 theories	of	 the	soul.	 In	 the	final	part	of	 the	paper	 the	author	points	
out	 that	 Islamic	philosophy,	being	heavily	 influenced	by	 the	 “transcendent	











important	 philosophical	 issue.	 Ibn	 Sīnā’s	 universally	 recognized	 greatness	
makes	him	a	personification	of	Islamic	philosophy	of	sorts.
Ibn	al-‘Arabī,	 the	great	Andalusian	mystic,	can	be	both	a	fascinating	and	a	
frustrating	subject	of	scientific	 research.	Sara Sviri	 starts	her	paper	(“See-
ing	with	Three	Eyes:	 Ibn	al-ʿArabī’s	barzakh	and	 the	Contemporary	World	











know	that	 there	 is	a	separating	 line	 there,	but	 the	eye	does	not	perceive	 it;	
the	intellect	acknowledges	it,	 though	it	does	not	conceive	of	what	it	 is.”	In	
so	doing,	he	states	that	what	is	“more	hidden”	(more	than	the	two	different	


























































The	author	of	“The	Concept	of	God’s	Unity	in	the	Kitāb farāᵓid al-fawāᵓid fī 




































conclusion	represents	 the	 introduction	 to	discussing	 the	 issue	of	Trinity.	 In	
support	of	 the	doctrine	of	God’s	 attributes,	 ʻAbdīšūʻ	 uses	 the	 arguments	of	







style	 of	 Islam’s	 revelation).	Besides	 the	 attributes	 of	 essence,	 there	 are	 at-
tributes	of	action,	which	are	indicative	of	the	relation	to	other	essences:	the	
attribute	of	 the	Creator	calls	 for	 the	necessity	of	creature,	and	 the	attribute	

























































not	 all	 borrowed	 or	 accepted	 “cultural”	 patterns	 (or	 technological	 patterns	
that	have	cultural	potential)	are	positive	as	such.	Borrowing	in	his	argumenta-
tion	the	arguments	of	Ivan	A.	Il’in,	with	regard	to	Russian	culture,	the	author	





















































that	modern	man	 encounters	 numerous	 “philosophical	 problems”,	 some	of	
which	are	new,	i.e.	never	existed	before.	The	world	of	today	is	“a	single	ho-
listic	 system”,	which	 is	 a	 new	 quality	 and	which	 “engenders	 questions	 of	
sustainable	socio-economic	development	and	harmonious	relations	between	
society	and	nature”	and	establishes	“humane,	good	neighbourly	relations	be-





























might	 say	 that	 the	world	 of	 today,	 representing	 “a	 single	 holistic	 system”,	
































be	 the	case,	 so	 that	he	presents	a	number	of	examples	 in	 this	paper	which	
testify,	not	only	to	the	possibility,	but	also	to	the	benefits	that	a	comparative	
inquiry	 into	 different	 philosophical	 (and	 cultural)	 traditions	 brings.	Taking	
the	example	of	the	Islamic	tradition	(both	culturally	and	philosophically)	into	
consideration,	the	author	first	suggests	the	questions	we	need	to	ask	ourselves	







paradigm	 really	 lost	 its	 vitality	 and	 vision?	These	 questions	 are	 important	






















































(ed.),	 The Misty Land of Ideas and the Light of Dialogue (2013);	 Oliver	
Leaman	(ed.),	The Biographical Encyclopedia of Islamic Philosophy (2015);	
Oliver	Leaman,	The Qur’an: A Philosophical Guide (2016);	Snježana	Veljačić-
Akpınar,	Buddhist Meditations on Islamic Contemplative Paths (2015);	and	
Massimo	Campanini,	Philosophical Perspectives on Modern Qur’ānic Ex-
egesis (2016). All	of	them	we	consider	as	extremely	important	contributions	
to	the	studies	of	Islamic	and	comparative	philosophy.
Nevad Kahteran 
Daniel Bučan
